






human right is a right, such as the only status one needs in order to possess the right, the
only credential required is that of being a human being. Local rights such as those proclaimed
in the English Magna Carta, or the Bill of Rights of 1689, do not qualify. Moreover Wolterstorff
distinguished between inherent rights that are intrinsic to being human and rights that are to
be conferred by a state, or even by divine command. The latter point, however, admits a
different perspective. The American Declaration of Independence invoke the Creator as the
guarantor of human rights. “All men,” presumably all human beings, “are created equal and
endowed by their Creator with unalienable rights.” As formulation is obviously congenial to
Christian and Jewish tradition and is echoed, for e



property, but that right is not at all defined, and it is not clear that it is enjoyed by everyone in
the society.

The 10 Commandments are often viewed as timeless, ethical maxims and distinguished as
such from the casuistic laws that follow. David Clines questions this assumption in a probing
essay, asking whose interest these commandments serve. The presumed addressees,
according to 









To say that we ought to love our fellow human beings, however, is not quite the same thing as
to say that they have a right to be loved, or indeed that they have any rights at all. Perhaps
the greatest contribution of Jesus and the Gospels to the idea of human rights is his concern
for the least of the brethren, the outcasts of society. In the Matthean judgment scene in
Matthew 25 or in the Parable of the Wedding Feast. Even in the case of the judgment seen,
the brethren in question may be members of the community of Christ followers, as John
Donohue argued. In this case, the vantage point is not the rights of the brethren, but an
exhortation to charity. In this respect, the Gospel was quite in line with Jewish attitudes of the
day, where t



Only one of these three moderate binaries, gay or straight, is at all discussed in the Bible, and
only in a few verses. But it illustrates, I think, a fundamental contradiction between biblical
assumptions on the one hand, and modern ideas of human rights on the other. The Leviticus
18:22 tells the presumably male reader, “you shall not lay a male with the lyings of a woman.
It is an abomination.” Leviticus 20:13 specifies that both parties should be put to death. There
is some debate as to what exactly is meant by “the lyings of a woman,” but the simplest
explanation is that any kind of sexual intercourse between males was forbidden. The Hebrew
Bible has nothing whatever to say about relations between women. In ancient Greece it was
considered shameful for a man to be penetrated, but not to be the penetrator. But in Leviticus,
both parties are condemned. There are a few other passages of the Hebrew Bible of possible
relevance to homosexual relations, notably the story of Sodom in Genesis 19 and the story of
David and Jonathan in the books of Samuel. The Genesis story is complicated by issues of
hospitality. But in any case, the relations envisioned are not consensual. The men of Sodom
want to rape Lot’s guests. This is also true of the story of the Levite in Judges 19. According to
I Samuel, Jonathan loved David as he loved his own life. And after Jonathan's death, David
declares that his love was “wonderful, surpassing the love of women.” We are never told just
how this love was expressed. And so in the words of Martti Nissinen, “the text thus leaves the
possible homoerotic associations to the reader's imagination.” There is no hint of
condemnation in that case. A clear biblical condemnation of sexual relations between men
then rests on two verses in the Holiness Code  of  
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the seeds of the modern idea of human rights, but they would require a lengthy germination.
They would also require a fundamental reorientation from a theocentric perspective to an
anthropocentric one. From an order where morality is given from above to one where it is
conceived as a response to human needs and desires. In this respect, the modern alliance
between Christianity or Judaism and human rights seems to me, an uneasy one. Those like
Paul John--Pope John Paul the Second, who insists that human rights must be grounded in
transcendent truth, can make common cause with humanistic human rights advocates on
many issues. But there is nonetheless, a fundamental discrepancy between their ultimate
understanding and goals. Thank you.

I guess we are open for questions, comments, or statements of dissent.

.DUD�2¶6XOOLYDQ: If anyone has a comment or a question, just raise your hand and, um, we’ll
come to you with the microphone. Thank you.

-RKQ�-��&ROOLQV: Yonder.

$XGLHQFH�8XW����V�Q�ल␀ < R

H





Yes. Here in front.

$XGLHQFH�0HPEHU���� Thank you, Professor, for your lecture. When you, we remember that,
society predates the Scriptures - the Scriptures were not thrown down from heaven, they are
histories and stories of people who lived and, at that time and these Scriptures were written,
our ideas of morality, ethos, ethics, and, um, liberty, are not the same as at that time. And so,
when we remember that, don’t you think we are judging these Scriptures so much about this
lack of, you know, evidence of human rights?

-RKQ�-��&ROOLQV� Eh, I don’t really mean here to be judging the Scriptures on the matter. I’m
just pointing out the differences. So that in a way I am making the same point from the other
sides so to speak. You know, that, indeed, our morality in the modern world is different. What
complicates it, of course, is that I’m sur n  , is



-DPHV�%XUUDVWRQ: About justice.

-RKQ�-��&ROOLQV: Oh, yeah.

-DPHV�%XUUDVWRQ: That he had to work with them at their level. I understand the
discrepancies that are in the Bible, but it seems these discrepancies were necessary. Can you
further explain this idea that God was trying to teach a people? Uh, thank you.

-RKQ�-��&ROOLQV: I would say, you know, if you want to know what God was trying to do, ask
God.

Audience laughs.

You know, I am more, more in tune with what was said here earlier. You know, we know that
these things were written by human beings in particular contexts. We can say with confidence
what a particular prophet or somebody who drafted Deuteronomy was trying to do. Eh, God
can explain himself. Yeah.

Audience laughs and claps.
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